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In Luce Tua
Comment on the Significant News by the Editors
Pacem in Terris

THE basic theological differences which separate Roman Catholics and Protestants are not, we fear, any
closer to resolution today than they were twenty-five
or fifty years ago·_ But in the person of Pope John XXIII
the Lord of the Church has given the Christian community a wise, irenic, and prophetic voice which, in
many areas of Christian concern, speaks not only for
the Roman church but for all of Christendom.
Pope John's most recent encyclical, Pacem in Terris,
is both a plea and a program for peace. One of the
most ancient and most troublesome sources of friction
between Protestants and Roman Catholics - the denial
of religious liberty to Protestant minorities in predominantly Roman Catholic countries - will be removed if
the hierarchies of those countries take seriously the
implications of the Pope's assertion that "every human
being is a person endowed with intelligence and free
will" and " ... has the right to honor God according
to the dictates of an upright conscience, and therefore
the right to worship God privately and publicly." One
of the chief hindrances to the establishment of peace
among the nations would be removed if world leaders
would give a serious hearing to the Pope's assertion
that "justice, right reason, and humanity urgently demand that the arms race should cease. That the stockpiles which exist in various countries should be reduced
equally and simultaneously. That nuclear weapons
should be banned." And mankind would take a long
step towards creating the essential preconditions of a
lasting peace if it would recognize the need of "a public
authority having world-wide power and endowed with
the proper means for the efficacious pursuit of the
universal common good in concrete form."
On the practical level, one can not help remembering how little effect the wise counsel of Popes Benedict
XV and Pius XII had on the courses of events which
culminated in World Wars I and II. But maybe a
world weary of war is willing to listen now, at last, to
a voice of charity and reason. Maybe the Christian
JUNE

1963

world, at least, is willing to listen to a voice summoning
the individual Christian to become "a spark of light,
a center of love" in a time when hate and suspicion
and fear have brought us to a condition of stalemate
which is psychologically more intolerable than war.
Both our State Department and spokesmen for various
Communist nations have commented favorably on
Pacem in Terris. It would be interesting to see what
might develop if authorized representatives of the two
power blocs met and discussed the encyclical as a practical proposal for the rapprochement which everyone
knows must come if the world is to be spared the catastrophic consequences of another world war.

Philosophy and Practice
One of the most valuable contributions which Pope
John's encyclical makes to a new climate of understanding is its distinction between political institutions and
the dogmas upon which they are based. Dogma, in its
nature, tends to rigidify. But political institutions,
compelled as they are to adjust to the changing realities of real situations, "cannot avoid being subject to
changes." Thus, as churchmen have better reason than
most people to know, it is not unusual to find men repeating traditional doctrinal formulae long after these
have ceased to be, in any effective sense, the working
principles of the institutions which they represent.
The philosophical chasm between the NATO countries and the Warsaw Pact countries. is so deep and so
wide as to be, for all practical purposes, unbridgeable.
Jesus Christ and Karl Marx are too diametrically opposed to each other on most of the basic assertions about
the nature of man to allow for any hope of a rapprochement on the philosophical level, and it would seem
profitless to pursue the quest for peace by attempting to
reconcile these irreconcilables.
But on the institutional level there are possibilities
of resolving the stalemate between Western countries
which do not take either Jesus Christ or Plato half as
seriously as they claim to take them and Communist
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countries which, it begins to appear, do not take Karl
Marx or Friedrich Engels half as seriously as they claim
to take them. Lutherans, of all people, should be able
to see the possibilities inherent in such a situation, for
their whole tradition encourages them to be unsentimental and realistic about the ends and purposes of
those institutions, one of which is government, which
operate within the "kingdom of the left hand." To
such institutions Lutherans tend to ascribe little loyalty
to principles or philosophies; they see them rather
as power structures interested first of all in survival
and secondly in asserting their primacy over other,
competing power structures.
It would be consistent with his own understanding
of the State, therefore, for a Lutheran to hope that,
however irreconcilable the philosophical differences
might be between two states and however fully one
might be committed on the doctrinal level to the other's
destruction, pure self-interest might prompt each to
come to terms with the other rather than risk its own
destruction in a showdown. This suggests, in turn, that
a realistic appraisal of the possibilities of averting war
between ourselves and another nation needs to be made
not in terms of the slogans or dogmas to which that
nation professes to subscribe but in terms of what would
appear to be advantageous to its survival. In the present world situation, such an appraisal leads us to the
conclusion that the Soviet Union, although probably
not Red China, might be ready for a period of disengagement if this can be achieved without loss of face.
The hint that the Vatican might be willing to play the
role of honest broker in negotiations leading toward
such a disengagement is not one which should be dismissed without cautious consideration.

An Explanation to Our Critics
We have received between thirty and forty letters this
past month objecting to certain views expressed in the
February and March issues of The Cresset. While we
did not check out every one of these letters, none of
the twenty-five that we did check came from a regular
reader of The Cresset. Since we have neither the time
nor the personnel to answer each of these letters individually, we solicit the help of the California publication which regularly reprints our material in getting
this editorial reply to those who have written to us
about these issues.
First of all, The Cresset is not an official publication
of Valparaiso University. Universities do not speak
officially in the area of ideas or opinion. It is published
by the University as a free journal of opinion to which
capable scholars of many and divergent viewpoints are
welcome to contribute. In order to ensure the maga-
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zine the greatest possible amount of freedom, some
6500 of its 7200 readers are specifically chosen on the
basis of their presumed competence, by virtue of their
educational background or position of responsibility in
the Church, to cope with difficult and sometimes shocking ideas presented in a variety of literary forms ranging from straight expository writing to satire. Well
over half of our readers are faculty members at Lutheran colleges, seminaries, preparatory schools, and high
schools; officers and executives of Lutheran church
bodies; editors of religious journals; chaplains in the
armed forces; or Lutheran campus pastors. They have
been a very loyal and apparently appreciative audience.
Individual subscriptions are, of course, accepted from
anyone who chooses to subscribe, but there has been
no general solicitation of subscriptions since 1956 and
The Cresset is not sold on news-stands.
We believe that there is a place for such a publication
in the Church. We do not believe that our Lord Jesus
Christ shares either the hatred or the contempt of "eggheads" and "intellectuals" which is evident in so many
of His followers. At the same time, we recognize that
the kinds of questions and literary devices which are
appropriate to such an audience could be disturbing
to the religious convictions and offensive to the sensibilities of good brothers and sisters whose callings,
honorable as they are, lie in other areas. There would
undoubtedly be less occasion for such disturbance and
offense if the materials which we publish for a special
audience were not reprinted, in violation of our copyright, by publications which address themselves to quite
different audjences.
This probably sounds snobbish. If one responds to
a call to minister to the blind, or to retarded children,
or to migrant workers, or to lepers, he can usually expect the understanding and support of brethren. But
for a person or a publication to admit that his or its
concern is with intellectuals is to invite a hostility which
is difficult to understand. The hostility does not bother
us, much as we regret it, but we are concerned that we
not be prevented from doing the modest, necessary job
that has been assigned to us in the Kingdom by attempts to force upon us an audience which expresses
its faith and piety in a language as good as, but different
from, that of the intellectual.

Congratulations!
Well-deserved recognition came last month to our
fine arts editor, Dr. A. R . Kretzmann, when he received the coveted Gutenberg Award of the Chicago
Bible Society at its annual meeting. The award is
given in recogni,tion of special contributions to the
cause of the Bible.
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They Abolished the Wrong Thing
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A L F R E D

a few weeks we will be celebrating another Safe and
Sane Fourth. Now that the sale of fireworks has
become illegal, Independence Day has become rather
quiet, but it was not so when I was a boy. This prohibition on the sale of fireworks has kept some from being
maimed, but it has also deprived children generally of
a lot of fun.
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For weeks before the Fourth, we saved money in order
to lay in a supply of firecrackers as soon as they went
on sale. Our folks took care of buying the fancier fireworks. Our ammunition for the Fourth of July consisted of many packs of firecrackers, particularly the oneinch ones which were the most versatile, but with a
number of flash crackers and cannon crackers which
were nolSler. Then there were lady fingers, the small
crackers which were lighted in a bunch, snakes, little
tablets which when lighted developed snake-like coils,
four inch salutes, and torpedos.
We awoke on the Fourth to the sound of exploding
firecrackers and before long we were adding to the din .
First we would get a piece of punk from a dead tree and
light it. This burned for a long period and could light
many firecrackers thus saving on matches and time.
After several of us had gathered a game of war would
usually develop with many imaginary troops and cities
bombed by one-inch firecrackers. One of our games
consisted of seeing how high a large cracker could
shoot a tin can, and another was to bury a firecracker
in the sand to watch the sand fly.
Eventually we would get down to the river to drop
firecrackers over the seawall. The trick was to have
the firecracker go off just as it hit the water because
this produced a small geyser. It occurs to me now that
this meant holding a lighted firecracker for a period of
time and it was obviously no game for a boy with
slow reflexes.
Around mid-morning things quieted down for this
was the time for the official town ceremony which was
held in the "square." The town band, making up in
volume what it may have lacked in musicianship, played
several marches, and then the local superintendent of
schools, a pastor, or an American Legion officer addressed the crowd from the Library steps. His speech
explained our reasons for celebrating the Fourth and
it was always a surprise to us barefooted boys in the
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front row to learn that we had been shooting these firecrackers at George the Third. The speaker may have
been no orator but he managed to impress the front
row and I am sorry that kids no longer hear speeches
of this nature.
Since the Fourth was one of the few holidays in the
year for working people, most families celebrated with
a noon or evening picnic or both. For a few hours the
town was quiet as even the children succumbed to the
combination of heat and too much cold chicken.
In late afternoon it was time for my brother's contribution to the Fourth of July, which consisted of
sending up a Chinese paper balloon. These fragile
affairs stood about six feet high when they were inflated
with hot air. A wad of excelsior attached below the
balloon was lighted and this furnished the hot air.
About every other year the balloon itself ignited before
it could ascend, but in the good years it was an impressive sight to see the red and white striped bag sail
into the sky. We would try to chase the balloon but
it soon moved out of sight.
After dark each family set off its own fireworks or
else several families would pool their resources. The
more dangerous of the fireworks were lighted by the
adults. Compared with fireworks now shot off at civic
affairs, these were fairly tame, but they did not seem
so then. The standard fare for the fireworks exhibitions
was a large number of Roman Candles which shot
eight or ten colored balls, a few pinwheels, which were
nailed to nearby trees, several aerial bombs to add
noise, and a collection of fountains, those silver colored
cones which sent off a shower of white or colored sparks.
About the only thing left from those days are sparklers,
which can still be purchased legitimately.
Every Independence Day was a memorable one and
the big feature was the shooting of firecrackers and
fireworks. Without them now every Fourth of July
seems like any other holiday - everyone gets out on the
highway and heads for nowhere at top speed. The object in abolishing the sale of fireworks was to make for
a Safer and Saner Fourth of July, but if you look at the
statistics of those killed on the highways over the
Fourth, you wonder why they didn't abolish the automobile instead.
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Christianity and the Challenge of Existentialism
Bv PAUL W. JoNES
Assistant Professor of .Religion
Princeton University

C:C:E XISTENTIALISM"

as a term and as a movement is
a unique phenomenon of post-war continental
life, but it is little known or understood in this country.
It has made an impact on American culture, however,
but only subtly, being felt primarily through the work
of some contemporary theologians and much of our
significant drama and literature. While certain atheistic brands of existentialism must certainly be viewed
as threats to the Christian faith, what the Church must
come to see is that "existentialism" as a whole is one of
the significant challenges of the twentieth century with
the power to effect a renewed spirit in Christianity. The
way in which this can begin is to permit existentialism
to speak for itself, letting it question Christianity, placing the reader in the uncomfortable position of having
to make his own personal response.
To begin, is existentialism something new? The answer is "yes" and "no." If we take existentialism not
as a movement but as a special way of looking at life,
it has had its representartives from the beginning of
significant human thought. Among these could be
included Plato, St. Aug1,1stine, Anselm, Descartes, Pascal, Kant, and even a certain dusty teacher of first century Palestine.
As a self-conscious movement, however, existentialism
is rather new to our time. In fact, its beginning could
be dated as 1813, with the birth of Soren Kierkegaard,
the "mad Dane" as his critics call him. He was a passionate Christian, so much so that by the end of his life
he was convinced that in all of Denmark he alone took
Christianity seriously. He was ridiculed during his
lifetime, and it was not until the Second World War
shook men to the core of their beings that the method
of existentialism came into its own.
What, then, is existentialism? This 1s the most
difficult possible question, for existentialism defies
systematization. In fact, one of its principal characteristics is its passionate rejection of all systems, of all purely
rational ways of dealing with reality. In the end, we
must say that existentialism has no fixed doctrines, that
there is no such thing as existentialism. The existentialist opposes all "isms." Consequently, it is better
to say that existentialism is a method, a way of looking
at things, whatever the conclusions. This is why it was
possible for the Christian Kierkegaard to father a movement that now includes not only Christian disciples but
agnostic existentialists such as Albert Camus and atheistic existentialists such as Jean Paul Sartre. This is
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simply to say that the existentialist is better characterized by his questions than by his answers.

Essence and Existence
The existential "posture" or way of becoming related
to reality is best understood in reference to two terms
- "essence" and "existence." Essence means the form
or structure of something. A carpenter creates a chair
by imposing the form or essence of "chair-ness" on
his wood. When reason understands, it does so by "extracting" an essence - by discovering, for instance, what
is distinctive to man in contrast to a dog or tree. The
ideal of reason would be to classify and systematize
all things according to essence.
"Existence," for the existentialist, means two things,
but let's begin with the simplest understanding. Existence means "life," "vitality," "activity." While every
member of a species has an identical essence, each has
a separate existence, for each is an independent center
of activity. It is here that we come to the important
point: although non-human things such as acorns have
essences and existence, man is unique, for he is free.
An acorn is without freedom, for its only option is
death or to become an oak tree, and even death is not
within its power to will.
Man alone is self-conscious; he alone is able to see
what he is, what he's up against, and what causes are
attempting to determine him. Thus he alone can
make decisions for the future, can operate according
to principles and goals; he alone can accept life, or reject it for death. Herein is the key tenet of existentialism - man is free, and thus he alone stands in overwhelming responsibility for his total life. To feel the
importance of this declaration, freedom must not be
taken lightly as meaning simply the enchanting opportunity for making decisions. As Sartre says, "Man is
condemned to be free." Life is an agony and a burden,
for the possibility of shifting responsibility is totally
removed as soon as one utters those momentous words,
"! am free."

Two Kinds of Existence
From this foundation, the existentialist draws his
key distinction. There are two kinds of existence open
to man in this freedom. The first is "inauthentic existence"; the second, not surprisingly, "authentic existence." We will begin with "inauthenticity." It is quite
clear that in one sense a person begins to exist at birth,
THE CRESSET

but this is simply "life." This is the sort of existence
that man holds in common with the amoeba. When
man remains on this level, he is inauthentic, and it is
here that the vast majority of men remain. These men
are born, live, and die, without any real consciousness
of existence, without ever raising in utter seriousness
the key existentialist question - "Who am I, and what
ought I to do?"
Men arise at the same time every morning, take the
same train with the same people to the same destination, doing the same job, eating the same meal at the
same restaurant, taking the same train home, to sleep
the same in order to arise and repeat the same dreary
routine over and over again. One orients his whole
life around money and success and popularity and
status, not because he has decided that these are the
highest values which life supports, but because everyone else seems to be doing it. And when status and success do come, he stifles the "protests" of his empty self
with an even more vigorous pursuit of these "gods."
As the Christian poet T. S. Eliot looked out on the
morning masses moving silently over London Bridge,
he cried out, "I had not thought death had undone
so many." In every sense but the unimportant sense,
these people are dead; for although they move, they do
not exist.
Eliot's The Hollow Men gives a poignant feeling for
this existentialist analysis:
We are the hollow men
We are the stuffed men
Leaning together
Headpiece filled with straw. Alas!
Our dried voices, when
We whisper together
Are quiet and meaningless
As wind in dry grass
Or rats' feet over broken glass
In our dry cellar.
Shape without form, shade without colour,
Paralysed force, gesture without motion .
As Eliot has prophesied, the only epitaph for our age
will be the asphalt road and ten thousand lost golf
balls. The inauthenticity of our culture, then, is rooted
in an unconsciousness of existence - we drift, and assume, and accept, and endure, without decision. Man
prefers the sleep of unconsciousness, of routine, of societal conformity. I~ isn't that man sells his freedom to
the highest bidder - it's that he is not even aware of
his freedom, and thus his total responsibility.
To fill in this existentialist understanding of inauthenticity, we must move for a moment into the realm
of philosophy. There are two basic ways of gaining
knowledge of the world - the philosophy of essence,
and the philosophy of existence. For Kierkegaard, the
philosophy of essence, preferably represented in the German Idealist philosopher G. W. F. Hegel, is the method
jUNE
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par excellence of inauthenticity. It attempts to understand the essence of everything, put everything into its
special predetermined place, systematize the world into
one huge, understandable and complete whole. This
is to be done through reason, the ideal being complete
objectivity.
For Kierkegaard, however, Hegel's monumental system included all things but one - Hegel himself. Hegel
as an existent creature was left ou't entirely, and by this
fateful omission Hegel impoverished himself into a
"thinking machine." Herein rests Kierkegaard's disdain for the vocation of the professor, his ridicule extending powerfully to the clergy as well. The professor
is the "expert" in everything, who knows both sides of
every issue, who can objectively describe all things. He
is non-existent, for he gives himself to nothing, is committed to nothing, feels strongly about nothing. He is
the withdrawn spectator of life who knows all things
but is nothing. He teaches what he has never tried,
informs concerning that which he has never experienced, and communicates that which he does not believe. He is the extreme example of the inauthentic
man. And so, in his own way, is the clergyman, the
"professional" Christian, the preacher for a price, the
converter for the record.
But what of authentic existence, the philosophy of
existence? This is the way of honest self-consciousness
through a full, personal, and immediate encounter with
the human situation in all its irrationality and in all its
threatening meaninglessness. Authentic existence is
characterized above all for the existentialists by conscious decision in the face of this situation. This is so
much so that Sartre defines each individual by the
sum total of his conscious acts - in the end, dreams,
wishes, intentions, hopes, thoughts do not ·c ount. Only
what one does is the measure of a man, not what might
have been.. "By their fruits shall ye know them."
Consequently, the only valid approach to reality is
not the way of essence - of spectatorship, of objectivity
- but the way of participation, the way of "subjectivity." Real truth is not objective, unrelated truth. Such
abstractions are helpful in science and ordinary human
actions, but there is a far more important kind of truth
- truth for me. This is intensely subjective truth; real
truth is lived truth. It is not a matter of knowing the
truth, but being the truth. This is not truth of the
mind but of the total self, for one's total being is oriented to and by it. It is truth gained by risking one's
whole life on and for it.

The Irrationality of Life
Herein rests the last central aspect of the existentialist
posture. Whether the existentialist is Christian or atheisitic, he insists that life is not rational. Finite life is
not whole and complete and harmonious. The mind
cannot come fully to terms with it. Even if the mind
does reduce life to a system, existence brings every sys-
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tern to chaos. There are exceptions to every rule, crises
undermining every absolute, situations forever arising
that cannot be covered by textbooks on eLhics. There
is an infinite qualitative difference between logic and
existence. For Camus, existence is living in the face of
the absurd; for Sartre, authentic existence emerges on
the far side of despair; for Kierkegaard, ultimate meaning comes only through the experience of "fear and
trembling," after one has become "sick unto death."
Existence is life lived in the face of uncertainty, threat,
ambiguity, suffering, death. If man had only to think,
there might be no problem. But man has no alternative but to act - life is action, and action is condemned
to be based on less than certainties. A man must commit himself whether he wants to or not, for every act
presupposes an answer concerning the ultimate meaning or meaninglessness of existence.
The only real option, then, is whether or not one's
leap of faith is conscious, whether he himself has decided and acted in conscious awareness of the frustrating complexity of the human situation which he cannot flee. The question is whether one has decided,
or whether he has existed without having existed,
pushed through life, moving with the crowd, doing the
accepted, subscribing unconsciously to the social pattern, a scrap of paper guided only by the breeze. Above
all, then, the way of the existentialist is the way of absolute honesty about life in all its forms, hiding nothing; and whatever the prospects, it is the way of action
in intense awareness of one's freedom and responsibility.

The Necessity of Despair
But how is this unique way of looking at life opened
to the individual? Eliot puts it well - the greatest disease of man is to think himself healthy. Since complacency and hypocrisy are the perennial enemies, man
must first be made sick by coming to utter despair over
his plight. A man must be arrested subjectively by the
haunting possibility that his total life is meaningless,
thact it is sound and fury signifying nothing. It is here
that we see why existentialism emerged powerfully on
the continent after the Second World War. In the life
and death struggle with Nazism, the disciples of infinite
progress encountered life in the raw for the first time,
crying out with ultimate concern and infinite passion,
"My God, why?"
But what has since become frighteningly clear is that
war only makes extreme and undeniable a truth about
all of life which civilization strives to pretend away.
There are many elements in life which can arrest man
and drive him to consciousness, but in . the end they
come down to two - suffering and death. Ironic though
it be, death is the absolute universal, and yet it is the
mos·t unrecognized of facts. Few admit that they will
die, and when death strikes close, they are overwhelmed,
crying out, "Why did God let this happen to me?" And
8

the existentialist answers: "And why not? Why should
you be an exception? Death strikes without warning,
the young and the old, the rich and the poor, and now
you are next! How blind, that you would not have
seen this." But it is not really that man is blind; he
has been deceived. Civilization has made it its primary
task to deceive, for those who compose it crave deception. Is it any wonder that our age sleeps, observes the
existentialist, for when one is exposed to death, it is
with a body laid on a satin pillow, in the midst of
mountains of flowers, with recorded music soothing
all with "He Is Not Dead, He Only Sleeps." And so
we say that so-and-so "passed away," "is no longer with
us," "went to his reward," etc., etc. But what you
mean, shouts the existentialist, is that he is dead, dead,
dead!
It is in this moment that the real meaning of the
cold specter of death may dawn - death as true for me.
This is the beginning of existence, for this is the beginning of despair. Here I am, intrenched in the routine
that men call life, but for what? All of man's works
and dreams and aspirations and achievements end in
the same place - dust and ashes. The grave is the final
victor. Once this reality of death dawns on a man, he
can no longer revolve in the endless round of statusseeking and ladder-climbing and all the games of the
grey-flannel world without becoming obsessed with the
ultimate absurdity of it all. Only then does life thrust
itself in upon man as a problem, for only then does
man stand stripped of all pretences and all civilized diversions. Now, for the first time, the problems of God's
existence, immortality, morality, encounter man as
more than academic exercises ~o be rationally solved.
Now they become lived problems, for one's struggle
with them has become an existential search. They are
participated in, for they are now matters of life and
death. A wager is demanded, a decision cannot be put
off, a leap of faith in the face of uncertainty must be
made; man stands on the abyss of despair over life in
agonizing awareness that he is free and the act that he
must make is his alone to make.
Likewise, suffering, and with it, the experience of
evil, can thrust a man into reality, for as Paul Tillich
has said, "Death is not simply the scissors that severs
the thread of life, but is a thread woven into the very
fabric of existence." Slowly but surely we are being
sapped of our energy until death becomes only the
last step in the extended unraveling. Why, why are
we brought into life simply to die, to suffer, to be tortured by the agonies of our own incompetence, insecurity, uncertainty? In the face of irrational suffering,
what ultimate meaning can all this have? Yet, without
ultimate meaning, how can I go on living? And still,
I am afraid to die.
At the climax of his novel, The Plague, Camus portrays a group of men before the bed of a plagued child.
"'My God, spare this child,' screamed the Priest. The
THE CRESSET

doctor stood dazed with exhaustion and disgust. 'I
must go,' he said. 'I cannot stand to hear the final
screams of death."' Is this emphasis exaggerated, hysterical, unrealistic? Even the great creative minds of
what the existentialists regard as "overfed, overpampered, overprotected America" are beginning to think
not. Listen to the titles of some of our significant
works - Long Day's journey into Night, Dark at the
Top of the Stairs, As I Lay Dying, Sound and Fury, The
Trial, No Exit, Dirty Hands, The Wall, The Waste
Land.

the God-man as the Incarnation of the Eternal God of
Love. Such a living relation alone can quiet despair
and bring human fulfillment. The Christian is he who
takes up the cross of Christ, who suffers as Christ suffered, who bears all in his living incarnation of the
Truth for him. For the existentialist, such a decision
is never once and for all. Decision must be repeated,
over and over again, in each new situation. A decision
which is not reoccuring means a life lived on a lie it is a life of words and not deeds, motion without decision, gesture without meaning.

The Parting of the Ways

Challenges to the Church

Here, then, is the existentialist question which cannot be answered in the cool objectivity which our age
worships. This question of ultimate meaning can be
answered in a number of ways, ranging from Christianity to atheism - they can all be existentialist, for
through each the question can be raised in the same
manner and the search for answers started along the
same path. The existentialist answers begin with the insistence that "existence precedes essence." It is here,
however, that the Christian and the non-Christian
existentialists part ways. The atheist Sartre puts the
problem best of all. If God exists, then He has created
man with an essence; man's freedom is consequently
limited. Man's real freedom would rest in his decision
to accept or reject his God-given essence. But if there
is no God, as Sartre insists, then man must create his
own essence. In other words, man must become his
own God. We can see how Sartre's brand of existentialism is antithetical to Christianity. The Christian defines sin as man's attempt to be God - this is the very
definition which Sartre gives to authentic existence!
For Sartre, man is totally free. Each man must decide
his own essence, committing himself to it without regret or excuse, knowing that there is no meaning in life
except that which a man gives to himself.
For the Christian, however, God does exist, and thus
man does have an essence. While existence precedes
essence, this is so only in the sense that man exists before he is conscious of his essence, and it is consequently
only through existence that one comes to know this
essence. For such Christian existentialists as Dostoevsky and Kierkegaard, it is through the presence of this
essence in each man that he is prepared to encounter
God. Man was created to love God with all his heart,
mind, soul, and strength, and his neighbor as himself.
This is the very essence or structure of his being. If an
acorn were given freedom, and in its freedom decided
to be a maple, it would become only a dwarfed oak;
so in the case of man. Man is free, but if he chooses
as his God something other than God, as all men do,
despair will be inevitable - impotence, anxiety, unsatiable. It is in this "dark night of the soul," in this
awareness of utter despair over life, that man is driven
to a leap of faith, an existential wager on the truth of

To pose the challenge of existentialism for Christianity one could bring the perspective of atheistic existentialism powerfully to bear on Christian faith, but this is
hardly necessary. The challenge is sufficient in bringing the existentialist methodology to bear on our faith.
That is, the Christian existentialists themselves make
the most powerful juclgment on Christendom. There
is hardly one Christian existentialist writer who does
not judge the Church with passion. In fact, the last
work of Kierkegaard is entitled Attack on Christendom.
Above all, the existentialist insists that what we Christians have done is to "thingify" our faith, making it into
an object to be handled and manipulated according
to our own desires. The Protestant criticizes the Roman Catholic for making Christ into a physical object
on an altar to be toted and worshiped as an idol. But
what the Roman Catholics do physically, we do verbally.
We confuse faith with intellectual knowledge. Those
of us who care anything about Christianity beyond going through the motions want to know what Christianity
is all about. But what does this mean? Does it not
mean that we want to be told what to believe, to have
everything made clear, to be told about the Bible that
we are too indifferent to read? We want Kierkegaard's
Herr Professor to give us all the answers before we
have ever bothered to encounter the questions with
agonizing seriousness. A faith of the intellect - that's
what we want, if at all, for that is safe, requiring nothing but time. But if true knowing is living the truth,
where does that put us?
Kierkegaard once said that there is no such thing as
a Christian, but only one in the process of becoming
Christian. And a man named Wesley said that the
life of the Christian is a matter of growth in grace. But
how many of us have even begun, except perhaps beginning to think that we should begin? Have any of us
ever tried for one day to live the life of Christ, to consciously will every act in terms of a total dedication to
the way of the cross that we wear on our lapels? Not
did we ever do it, but did we ever even try to do it?
The second challenge is like unto it. Are we Christians of belief, or Christians of faith? To believe is to assent to doctrines, to repeat the creed, to take the vows,
to say with one's lips that "Jesus Christ is Lord." But
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this can be the same kind of statement as believing that
the world is round. Faith, on the other hand, is trust;
it is subjective, it is a willingness to commit one's total
life to a truth for which one would die rather than betray. Beliefs have to do with the mind; faith permeates
every aspect of one's life, giving to even the smallest
act the meaning which belongs to one's faith-object.
And when we come right down to it, the existentialist
asks, what is the real object of our faith? How does
security, comfort, and success stack up as the Trinity
of our lived faith? Not everyone that cries, Lord,
Lord, will enter the Kingdom.
This brings us to the third judgment. As the existentialists insist, the chasm is deep between the words of
our mouths and the deeds of our lives. Ignazio Silone's
novel, Bread and Wine, says it all:
Don Paola's real reason for leaving the Church
while still so young had been not because he had
grown out of it spiritually or criticized it intellectually, but because of the profound disgust with
which he reacted to the abyss which he perceived
between its practical actions and the words it
preached.
Dreams, thoughts, intentions, and excuses do not count
- man is the sum total of his acts. It is not what we
have thought and said, but what we have done for the
cause of integration, migrant workers, political corruption, and the like. We preach brotherhood, but to
lily-white congregations. We seek the salvation of the
world through study manuals. If the Church is to us
what we say it is, it should be the very center of our
lives, finding its extension in life in every avenue of
our activity.
Fourth, why, indeed, are we Christians? This is the
question which Kierkegaard raised above all others.
If the answer is, "Because we were born Christians,"
Kierkegaard's response is now clear. Personal encounter, intense awareness of a need beyond our capacity there is no other way.
The fifth charge would be this - Christianity in our
time has become a cloak over reality. Christianity
says the right words and one escapes any encounter
with death. Forgiveness is proclaimed in advance of
conviction of sin; resurrection is preached before the
threat of death is even sensed; comfort is suggested before sorrow is known. Christianity publishes the answers before the questions are ever asked. Glorious
but dangerous is the good news - "safe in the arms of
Jesus."
Sixth, has not the Church simply duplicated in its
own realm the very characteristics of inauthenticity
characterizing secular life - routine, formality, motion
for the sake of keeping things going, committees for
the sake of order, all this without ever stopping to ask,
" Why?" Is it not only too true that the modern Church
measures spirituality by the slide rule, with the yearly
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measure of progress rivaling the Pennsylvania Railroad
timetable?
Last, and perhaps most devasting of all the charges
of the existentialists against us, is the charge of spectatorship. The sin of the Easter Christian is apparent,
but what of the Easter Christian who is a weekly Church
attender? Every Sunday the pulpit radiates with the
greatest words that a man can hear, the words of assurance ending, "Thy sins are forgiven thee!" Magnificent, yes. Yet, yet, we were only watching. Hear
the words of the great Scandinavian novelist, Par
Lagerkvist: "I desire more than anything else to believe in the Christ, but I find that I cannot because
of the Christians."
I write this article not as an existentialist who comes
to scorn, but as a Christian on whom the judgment
and challenge of the existentialists has fallen heavily.
I could end with some challenging page from existentilist literature, but instead I choose to quote a passage
from a final examination of an eighteen-year-old student who, after encountering existentialism in that
course, summarized well its challenge to our time and
to Christianity:
How then shall we liken our age? We are the ones
who are becoming automatons like our machines.
We turn over our consciences, our duties, and our
worries to the popular consensus. We hand over
everything to science or to the state which promises
to take care of everything, to solve all our problems,
to make life easier and happier for all. Having rid
ourselves of many worries - about food, health,
shelter - and having accepted logical arguments
against a conscience or need for a God, we find
ourselves with nothing to do, and too much to think
about. We are bored. The more we have, the
more we want; nothing satisfies us, and in the back
of our minds is a gnawing suspicion that there is
more to life than just material pleasures. We are
frustrated by the complexity of modern-day living,
yet we learn to ignore the sermons and lectures, the
pleading and prodding of Church and State. We
throw ourselves into great activity in whatever we
do ; we work hard at everything for no specific goal
except when we are working for money, and then
we don't know what we will do with the money
when we get it, nor if we will enjoy it. Activity is
the only solution to our situation. We don't want
any more words from a preacher or a new form of
government. We accept new things only if we can
see the material results. And the Christian Church
is in the same predicament. It has given up its
conscience to society. Its words have become cliches
and are so out of date that we see no relation to
their ideas and our daily life. All that remains is
symbolism, dogma, ritual - nothing living, useful,
applicable, progressing. It has become hypocritical,
selling itself to preserve itself, and at the same time
committing suicide.
THE CRESSET

Accreditation For What?
Bv ALBERT G. HuEGLI
Vice President for Academic Affairs
Valparaiso University
COLLEGE administrators have a common complaint
these days. It isn't what most people imagine. It
doesn't have to do with finances or enrollments or
shortages of faculty. But it is a kind of disease which
has become very contagious in academic circles. It
might be called "accreditationitis."
The symptoms of this malady are fairly well known.
It is accompanied by a harried look, a running fever
of activity, and a nagging ache of frustration, coupled
with a touch of fear. The first sign of its onset occurs
when notice is received that an accrediting agency plans
to send a review team to the campus. Then follow
sheaf after sheaf of forms to be filled out. Frequently
the institution is not only asked the most embarrassingly
intimate questions, but it must diagnose its own weaknesses. All normal work ceases in the principal offices.
A kind of paralysis sets in until the examination is
over. If the pronouncements of the visiting doctors
are favorable, recovery is instantaneous; if it is not, the
setback may take months or years to overcome.
There was a time when this sort of affliction came
to a school only once or twice in a decade. There were
not many accrediting groups, and after a college had
been admitted to the charmed circle, it could relax and
go about its business of education. But today all this
has changed. The accrediting bodies have multiplied
their numbers and increased their responsibility for
frequent reexaminations.
Just about every college is accredited with some institution or organization. If nothing else, it seeks to have
a standing with its state department of public instruction and its state university. But the majority of the
two thousand institutions of higher learning have obtained accreditation from their regional accrediting
association. There are six of these associations. The
largest, covering sixteen states from West Virginia to
Arizona and in 191!$ the first to enter into accreditation
procedures, is the North Central Association of Colleges
and Secondary Schools. The regional associations are
concerned with the total institution and its qualifications according to their standards.

Everybody Wants In the Act
For a long time in American higher education only
the regional associations and the state offices of instruction were in the accrediting business. But the
various professions and semi-professions have now also
entered the picture. The doctors, lawyers, engineers,
and nurses have their accrediting committees for colleges engaged in training future members of their proJUNE
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fessions. But the teachers, chemists, home economists,
and others also insist they must put their stamp of approval on what the colleges are doing in their disciplines. The smaller institutions have it hard enough.
But the large universities must reckon with a continual
stream of visitors on accrediting or review visits, and
a flood of papers to be filled out in triplicate, laying
bare the inmost workings of academia.
To cite some examples from the college system of
the Lutheran Church-Missouri Synod, most of the
schools of the Synod have become regionally accredited.
Concordia, Bronxville, is a member of the Middle States
Association of Colleges and Secondary Schools; Concordia, Austin, belongs to the Southern Association;
Concordia, Portland, belongs to the Northwest Association. Membership in the North Central has been
achieved by Concordia Teachers College, River Forest;
Concordia Teachers College, Seward; St. John's College,
Winfield; Concordia, St. Paul; and Concordia Senior
College, Fort Wayne. In addition, Concordia, Seward,
has been accepted by the National Council for the Accreditation of Teacher Education, and Concordia, River
Forest, which delayed application to this group until
its new graduate program was accredited by the North
Central Association, is in the process of acquiring
NCATE accreditation. Concordia Seminary, St. Louis,
is preparing for accreditation by the Association of
Theological Schools, and Concordia Seminary, Springfield, has begun to move in the same direction.
Valparaiso University is not large, as multi-purpose
institutions of higher education go. But its accreditation problems are more complex than those of the
Synodical schools. Since Valparaiso consists of three
colleges, each must meet the requirements of its respective accrediting association. The University as a whole
is fully accredited by the North Central Association. Its
new graduate program, which is essentially an extension upward of the College of Arts and Sciences, received accreditation this spring preliminary to the first
offerings of courses next summer. The School of Law
is accredited with the American Bar Association. The
College of Engineering has the endorsement of the Engine~rs· Council for Professional Development at the
highest level. If new colleges were to be formed in
the University, they would need to be reviewed by the
appropriate accrediting agency.
But the accrediting process does not stop there at a
University. The elementary and secondary teacher
training programs at Valparaiso are accredited with
the National Council for the Accreditation of Teacher
Education; the music department is accredited with the
11

National Association of Schools of Music; and the
Chemistry Department with the American Chemical
Society's Committee on Professional Training. At Indiana University or the University of Michigan, the
number of departmental accreditations, of course, spirals
upward with the increased specialization offered.

Why Bother?
What is accreditation? Why do colleges and universities put themselves to the trouble of securing it?
There is no law requiring that a college must be accredited. Indeed, it is hard to tell from comparing
two college graduates which one has the accredited
diploma. Nevertheless, most colleges want accreditation and bend every effort to secure it.
Accreditation means that the college has been examined by the accrediting group and declared to meet its
standards. Usually this examination involves the college in supplying data about itself. Important are such
matters as finances, faculty preparation, teaching loads
and conditions of work, curricula, facilities, and student
life. The North Central Association, for example, ties
its examinations in with the goals and purposes of the
college and the way in which they are met. A visiting
team appointed by the organization makes a thorough
study of the college, talks to the administration, faculty,
and students, and submits its opinion to the association.
The association then grants or withholds accreditation.
Colleges usually have good reason for seeking accreditation. First, the process of becoming accredited is a
self-disciplining activity in harmony with the basic understandings of college purpose. The teacher's classroom is his own domain. No one but the teacher himself sets the rules for his teaching. In the pursuit of
learning, self-discipline is the guide and guardian of
the teacher's obligation. Similarly, the accrediting
agencies are generally private associations of the schools
themselves. The right of each school to determine its
own nature and destiny is fully respected. But through
accrediting processes the schools govern themselves by
mutually agreed upon standards.
The most important accrediting groups are the regional associations. But the professional accrediting associations have a parallel function for their special areas
of interest. All of them together have the laudable
goal of helping colleges to help themselves toward improving their academic quality. This is the kind of
objective which no college would want to disavow.
A second reason why accreditation is desirable for an
institution has to do with practical realities. The federal government, the Ford Foundation, and other
donors of funds to colleges award grants in most instances only if the schools are regionally accredited.
Students transferring from one college to another may
be handicapped if the credits they present come from
an unaccredited school, and they may have to do some
12

of the work over again. Applicants who seek licenses
to teach or to practice a profession have difficulty unless their courses have been taken at an accredited college. Small wonder then that parents hesitate about
enrolling their children in unaccredited institutions.
The unaccredited college carries a heavy burden of
proof that it is capable of doing a satisfactory job of
higher education. Its students may find that their
work at such schools is not taken at face value.
A third reason for accreditation is that it provides
a college with both therapeutic and preventive values.
On the one hand, the possibility that a school may lose
its accreditation is a deterrent to pressure groups which
would like to have it respond to their particular wishes.
Over-eager alumni can thus be restrained from excessive
demands for a winning team, or a sensitive legislature
can be held back from censoring faculties or books
through the withholding of funds, if it becomes known
that a college's accredited rating may be jeopardized.
The Committee on Colleges of the Southern Association
of Colleges and Schools on November 28, 1962, recommended that institutions of higher learning in Mississippi be "placed under continued and careful observation" as a result of the tragic events at the University of
Mississippi in Oxford.
On the other hand, accrediting associations serve the
wholesome purpose of prodding their membership into
continuing efforts toward improvement. They motivate colleges to seek to achieve the best educational
service of which they are capable. It is this constant
stimulation toward new levels of performance which
has made the colleges and universities of our country
the best in the world.

•

Too Much of a Good Thing
The trouble is, accrediting is getting a bit out of hand.
The number of accrediting agencies has multiplied
like plants in the hot sun. They have all increased
their review activities. They are stepping on each
other's toes and getting in each other's way, to the bewilderment of college administrations. What is more
serious, colleges find that in their effort to meet the
requirements of all sorts of accreditors, they are curtailing their own freedom of action in providing for the
curricula they feel are best for their purposes. A series
of academic strait-jackets is thus imposed, and the colleges can do little about them if they want to retain
their membership. This is less true of the regional
associations than of the professional accrediting groups.
In general, regional organizations like the North Central Association respect the judgment of local institutions and deliberately encourage experimentation within a broad framework. They have tended to move
away from specific quantitative measurements to qualitative evaluations. Professional associations, however,
are inclined to set specific standards - so many books
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in the library, so many doctorates on the faculty, so
many hours of this course or that.
Within the past year the National Council for
the Accreditation of Teacher Education, a relative newcomer among accreditors, with the honest intention o~
raising the standards of teacher training, has come
under fire because it has so many requirements which it
specifies. Furthermore, it is held culpable because it is
not an organization under the exclusive control of the
colleges. Some of the leading universities have been
turned down for membership, and a few of them have
angrily denounced the NCATE program as forcing
college education for teachers into rigidly defined
shapes and molds not determined by the colleges themselves.

The Outlook
The future of accrediting agencies, and their relations to the colleges, is difficult to determine. Recently a rumble has been heard from administrations and
faculties, indicating that the complacency with which
the directives of accrediting associations have been met
in the past is no longer so prevalent. It may be assumed that spokesmen for the colleges will talk up in
their professional get-togethers. And it is not unlikely
that the accrediting organizations themselves will undertake a reappraisal of accrediting procedures.
Other developments in accrediting also suggest themselves. With most of the colleges and universities already accredited, the six great accrediting associations
will turn to new tasks. They were set up originally to
establish working relationships between high schools
and colleges. Then they moved to accrediting colleges
with detailed standards. This period was succeeded
by another in which qualitative measurements were
employed. Probably the next phase will be an emphasis upon research and service to improve the quality
of educational programs. This may continue to take
the form of periodic reexaminations, but it will move
into other directions as well. Research into faculty
preparation, teaching techniques, coordination among

the several levels of education, curriculum adjustments,
superior student programs, and a host of other activities
may be expected. Some of the accrediting groups, such
as the North Central Association, have already gone
far in this kind of service.
Coordination and simplification of accreditation
functions may also be expected. In 1950 five leading
associations of higher education formed the National
Commission on Accrediting. Its purpose is to police
the accrediting business in behalf of the colleges, and
direct the traffic. In a sense, it accredits the accrediting
agencies. Today it recognizes twenty-eight such agencies. Over a decade of activity has proved it to be less
than successful. Accrediting groups continue to grow
and flourish with little concern for the Commission's
opmwn. Colleges are not supposed to acknowledge
accrediting associations which do not have the Commission's approval. But their students need to be accepted
into professional schools, and they cannot ignore the
stipulations of the professional associations.
To get at this problem, therefore, and "reduce the
chaos to disorder," to use the apt phrase of a college
president, the six regional associations are looking beyond their respective borders to some sort of national
action. A cooperative committee already exists among
them. They now propose to establish a federation of
regional accreditation associations and the powerful
North Central Association gave its approval to the plan
in its meeting this spring. The regional associations
working together can probably secure the coordination
m accreditation among regional and professional
groups to the advantage of all and to the relief of the
colleges and universities.
We have come a long way in higher education from
the Groves of Academe or the log with the teacher at
one end and the student at the other. Perhaps this is
an inevitable concomitant of our complex and confusing age. Accreditation involvements will continue to
plague the colleges, but in time it may be hoped that
they will more clearly assist rather than complicate the
responsibility of leading the young in the pursuit of the
knowledge of the truth.

The Cresset is not published in July or August.
September issue.

The next issue will, therefore, be the

We wish our readers and writers a pleasant and refreshing summer.
The Editors
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Lutherans, Jews, and Israel
BY pAUL SIMON

Editor of The Troy (Illinois) Tribune and
Membet· of the lllinois State Senate
Another item for discussion was
the Lutheran Church to Israel. It
thei1· denominational leaders have
be friendly and some are outright

the response of
was noted that
tended not to
hostile.

--Minutes of the Executive Council)
American Christian Association for Israel)
February 14, 1963
To say the least, that statement in the minutes of
this respected organization is startling and most disturbing.
I read it - and re-read it - and decided to sit down
at a typewriter immediately and write this article for
The Cresset) unburdening a few things that have been
bothering me for some time. If it is any comfort to
the reader, I shall let the manuscript cool off a few
days before sending it on to the editor.
This article is not meant principally as a criticism of
the Lutheran leaders referred to in the opening statement. My fear is that in this area they are not leaders
at all, but followers, and we who have created the climate and the leaders are responsible.
In fairness it should also be pointed out that there
are a few Lutherans on the letterhead of the American
Christian Association for Israel, Jaroslav Pelikan probably the best known.
The minutes of the organization note two possible
explanations for the attitude they see among Lutheran
leaders: "First, the German Lutherans, as distinct from
the Scandinavian Lutherans, feel a sense of embarrassment about the Hitler period and, as a result, they have
a tendency to point to the conflict and tragedy in the
Middle East as evidence of Jewish evil and guilt - a
subtle way of salving their own consciences. The second
factor is that the Lutherans have extensive relief work
in the Arab areas and carry on no similar activities in
Israel."
There is real validity to the first point, which I shall
cover in more detail.
The second point may not be as valid, although the
statement as it stands is true. It must be said, however,
that the lot of the Palestinian refugee generally is a
miserable one. Their economic needs are more pressing than the needs faced by the average citizen of Israel.
It is both understandable and right that the major economic assistance of the Lutheran Church goes to the
area where there is the greatest suffering. The danger
in this is that our contacts are largely on one side, and
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that we learn only the problems faced by one side and that perhaps superficially.

Disturbing Thoughts
Several things have disturbed me for some time, and
reading these minutes brings these thoughts to a head:

There is no apparent connection - or sense of guilt
- on the part of American Lutheranism for the terrible
massacre of the jews by Hitler.
I mention Lutherans in this article because I am
writing for a Lutheran publication, but I could add Roman Catholics. Probably if three per cent of the Lutheran and Roman Catholic clergy and laymen really
had stood out firmly and boldly against Hitler and
his plans of persecution right from the start, Hitler
would have collapsed quickly. Germany is almost entirely either Lutheran or Roman Catholic, at least
nominally. If our two representations of the Christian
faith had really lived what we profess, not only would
this almost unbelievable cruelty have been prevented;
it is probable that World War II would have been postponed, if not prevented.
"This happened in a distant land thirty years ago
and has no connection with us," we seem to reason.
I sense no feeling of guilt on the part of us as Christians
- and particularly as Lutherans.
These were our brothers who failed to stand up for
their ideals! What did American Lutherans do to help
stir their conscience? There were some acts, some expressions of regret, and we have some pride in those
Lutherans who stood up to Hitler, like Dietrich Bonnhoeffer in Germany and Bishop Berggrav in Norway.
But I could not help but be disturbed as I saw Chet
Huntley's NBC television portrayal of "the righteous"
who risked death to hide or defend the Jews. I was
proud of those who showed Christian courage, but deeply troubled by the smallness of their numbers.
When rarely I hear this whole matter discussed among
Lutherans now, it is with horror that it happened, but
with no sense of shared guilt. No one asks: "Those of
us who are German-background Lutherans, do we
share some of the attitudes that made a Hitler possible?
Do we share part of the blame for what happened?
Has our 'love your neighbor' stopped at the water's
edge?"
I'm disturbed by the way the phrase "the jews" is
used in so many sermons.
It is true that St. Paul and others used this phrase
frequently. But these men were themselves Jews (a
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fact too infrequently pointed out) and they were using
the term to apply to those who followed the accepted
religious pattern; they were ~n no sense blaming a
racial or national group. The persecution of Christ
and the early Christians was not an example of the
maliciousness of one ethnic group, it was an illustration
of how true religion can be horribly abused by sincereminded men who fail to apply the quotient of love
and concern for fellow human beings.
It is small wonder there are not more Jewish converts.
Not only is there the long history of Christian persecution of the Jews, there is also the obstacle of Sunday
morning sermons which are delivered by men who
frequently have no sensitivity on this issue. In these
sermons the persecutions were something "the Jews"
did centuries ago, not an illustration of how true religion can be distorted then and today .

I have heard lectures in Lutheran circles from travelers through the Middle East who have terribly distorted recent history and present-day Tealities - and I
sense that this may be the ugly, half-covered scar of
the same thing that permitted the German disaster.
This does not mean that Israel is lily-white and the
Arabs are all wrong in the present situation. There is
guilt on both sides.
But I remember, for example, a prominent Lutheran
churchman speaking to a group of Walther League
leaders, stating certain things as facts which had no
relation to the truth (although I am sure he believed
them to be facts), and throughout his remarks displaying a not-so-subtle attitude toward our Jewish friends
that fortunately went over the heads of most of those
present.
During my limited travels abroad, I have had the
chance to talk to most of the major Arab and Israeli
leaders. The situation is tense but not insoluble. I am
not an expert on the area, but it is safe to say that the
problem will be moved no closer to solution by men
who promote hatred, and who have heard only one
side of a story.

Positive Suggestions
What can be done in a positive way?
Many suggestions could be made, but let me burden
you with just a few:
l. Without in any way taking sides in the many
issues that separate Israel and her Arab neighbors, we
can be of direct assistance to both sides.

For the Arab countries this should be continued
and more extensive help like the very excellent assistance given through Lutheran World Relief in Jordan.
In addition, we are being of considerable assistance
to some of these countries through U.S. economic aid,
which should continue. A major objective should not
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merely be to sustain the lives of the refugees, but to
promote their resettlement.
For Israel, there should be a sympathetic awareness
of the need for a refuge for the world's most persecuted
people, the Jews. Since we share the guilt for that
persecution, we also share the responsibility of trying
to rebuild their desert homeland. I think it would be
a marvelous thing, for example, if some Lutheran congregations in the United States would buy one or two
Israel bonds, or would donate to the building of forests
there.

2. When we travel in the Middle East, go to both
Israel and the Arab countries and learn as much as
possible about both sides of the issue.
This should be obvious, yet the obvious is so frequently not done.
3. Let us not be so both-sided that we cannot call
evil what it is and good what it is.
Right now, for example, the Arab leaders will not
even sit down to discuss a settlement with Israel. They
are clearly wrong and we should not hesitate to apply
every possible pressure to get both sides to sit down
and work out an agreement.
On the other hand, when Israel invaded Egypt (together with England and France) we did the right
thing by stopping this aggression - even though it
was tragic that our foreign policy had deteriorated to
the point that we could not guide our friends away
from such a course.
4. Avoid unexplained use of the phrase "the jews"
in sermons or writing when referring to the religious
leaders who persecuted Christ and His followers.
5. Avoid all jokes and stories which do dishonor to
any racial or religious group.

6. Don't hesitate to confess our shared guilt for the
terrible persecutions through the centuries. Make sure
we do everything possible to change attitudes, so that
such a thing never again can take place.
One of the German Lutheran leaders has suggested
an annual day of repentance for Christians everywhere
on November 9th - one of the infamous days of Nazi
persecution of the Jews. This could be simple, possibly
part of the regular service or perhaps a special service
to which we would invite the Jewish members of our
community. During that service the Christians present
might publicly repent of their shared guilt for past
crimes. They might make a verbal pledge to God and
man that those present will strive to promote good
will and understanding in the future, defending with
life itself, if need be, the rights of their Jewish fellow
citizens and any other persecuted group.

7. Realizing that the degradation of man anywhere
is an offense to God and man everywhere, we should
stand up courageously for the rights of the jew, Negro,
and any other oppressed minority group.
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This must start in our community.
Last week (as this is being written) I visited in Bloomington, Illinois, a beautiful, wealthy, cultured city
with two universities and many Christian churches.
The two dominant groups appear to be Roman Catholic
and Lutheran. The beautiful country club in the city
has a rule: no Jews. I already had finished my talk
on the Illinois Wesleyan University campus when I
learned this, or I certainly would have included it in
my talk. That country club is hardly alone among
country clubs in our state in that regulation. The men
who belong are professional men and businessmen, for
the most part, who like to think of themselves as representing all that is good and clean and wholesome and
solid in that community. It is tragic that they also
represent what is the very worst in the community. I
am sure they see no connection between what they are
doing and what Hitler did - and perhaps no Christian
church has pointed this out. It's so much easier to be
against sin in general than sin in its crude details at
your doorstep . That is true in Germany; that is true
in Bloomington; that is true in my all-white, all-gentile
town of Troy.
We must be against the evidence of prejudice in our
communities, but our concern dare not stop there.
We also must rally around a Dr. Andrew Schulze or
a Dr. Martin Luther King when they face jail and hard-

ships in behalf of racial justice. Few of us are fortunate enough - and I mean that - to have the honor
of such an incarceration, but there is none of us who
cannot help in some way.
And just as the shame of Germany could not be
stopped at the water's edge, so the shame of the Republic
of South Africa today will not be confined to that one
country. Right now is the time to appeal to men of
Christian conscience in South Africa to rid themselves
of the curse of apartheid. That system either must
change soon, or man will destroy man in a bloodbath;
and as the blood flows in the streets of South Africa
and wherever the fighting takes place, the blood of
black and white will look the same. If men of good
will begin to raise their voices more effectively in support of justice in South Africa, we may not have to
repeat the lesson Hitler taught us.

'

Mine is a small voice raised in protest. It is a voice
moved by guilt, for I share these sins of history with you.
I am sure there will be those who respond to this by
pointing out weaknesses in this article. The weaknesses
I readily admit; I wish I could write with the fervor
I feel.
But let those who disagree do so with compassion for
humanity. Any argument that does not have compassion does not have merit.
I

SONG PLANTER, Ill
I will choose song:
Let song be my feet and wings,
That holy surge that, underlifting, flings
Aloft
The formless scatterings
Of all my losses, blown to song;
Dispersing, sowing
Seed wings, tiny triumphs
Small for the great
And light for the wise,
But shining, shining, shining
Beloved faces, voices, footsteps:
Widowed cries
Wrung out on winds
That crush memorials, but nestle song
Day long,
Night long,
Breaking stones
To set my song exultant over
My own bones.
-
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The Theatre

Our Drama and Aberrations
Bv WALTER SoRELL
Drama Editor
the title should rather read: The drama of
Paberrations
in our modern dramatists. Freud, in his
ERHAPS

essay on "The Sexual Aberrations," has made it quite
clear that they are no stigmas of degeneracy and .that
"inversion was a frequent phenomenon among the peoples of antiquity at the height of their civilization."
It is probably the feeling of being isolated and alone
during the formative years which recreates a similar
situation in the person's sexual relationships. It is
also said that the ordinary, i.e. untalented, homosexual
finds himself somehow cut off from the mainstream of
human activities. But a surprisingly large number of
creative artists belong to this sexual minority of our
society. That this phenomenon must color, or discolor,
our entire artistic output is self-evident.
After any theatre season as bad as the one that is
about to slip into the past (and, let us hope, into oblivion), people concerned about the state of the arts
search for tangible or intangible reasons to fix the
blame. Howard Taubman, the drama critic of The
New York Times, came out twice with his finger pointing unabashedly at the problem of homosexuality, and
the very astute critic of The Reporter, Miss Marya
Mannes, has been seriously disturbed by this very problem without naming what it is.
In his evaluation of the homosexual problem as
presented on stage, Mr. Taubman goes to extremes to
make his point. When he adds to the obvious, flagrant
dramatization of this situation a mere remark that occurs in the new play, "The Emperor," by the German
dramatist Hermann Gressieker (a passing remark of
the young Negro to the effect that he had a taste for
boys and girls alike - although we only see him in
relation to the female sex), the Times critic weakens
his point.
This random remark is only made to round off the
picture of historic evidence. Whether it is dramaturgically needed or not is not the question here. Certainly, there are dramatic situations which not only
can stand such reference but may demand it. Anything
that has dramatic validity and is necessitated as an inner
compelling need to create a traumatic and dramatic
image, that presents the hidden drives and weaknesses
of man, is justified on stage.
To include O'Neill's "Strange Interlude" - the first
presentation of the Actors Studio and a very auspicious
beginning - in this enumeration also seems wrong to
me. This chronicle of fixations and frustrations is dramatically substantiated as fully as are the classic passions
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that are re-echoed in O'Neill's "Desire Under The
Elms," which got an impressive production in The
Circle of the Square. The sexual aberrations in O'Neill's
characters are pure distillations of an inner drama
created with the proper objective subjectivism from
which all great art emerges.
I am far more disturbed about the long list of aberrations in which Tennessee Williams and William Inge
have indulged dramatically for quite some time, now
followed by such young writers ar Arthur Kopit and
the archetype of the latest dramatic fad, Edward Albee,
who, in this barren season, has been harvesting all of
the awards with which disillusioned and misguided
critics make a young writer believe himself to be the
Shakespeare of our time.
In the short-lived "Natural Affection" Inge proved
that he is still wallowing in a pseudo-psychological world
of mother-fixations and open or latent homosexuality,
that he has not even Inge-wise progressed since his
"Loss of Roses," another failure in lifting human beings
from the abecedarian existence of Freudian literature.
Although I grant Tennessee Williams the title of
"dramatic poet" I am getting tired of his sex-ridden
women in juxtaposition to his tender boys, poets and
mystics at heart, singers of life's purity. (Vide his "The
Milk Train Doesn't Stop Here Any More.")
Kopit's hatred of and contempt for womanhood was
skilfully hidden behind loud laughter and small Grand
Guignol in "Oh Dad, Poor Dad." However, these feelings become visible in broad dramatic daylight in Albee's "Who is Afraid of Virginia Wolf?". The marathon of talk and the massive power of invectives are a
smoke screen and a clever device to numb the audience
into acceptance of the sputum that is the author's vision of life: a Strindbergian struggle of the sexes to the
point of mutual annihilation.
You may come to Albee's defense, as Marya Mannes
does, and say that behind all this hatred and contempt
is need, or the need for love. But it seems to this lover
of the drama and theatre that insight into the complexities of our marital and sexual interdependence
could find a more intuitive and humanly compassionate
expression if the writer's private torments and personal
leanings could be properly screened and sublimated, if
his exalted tortures and suffering soul could, in a purified version, reach out for universal meaning and would
not be thrown - however gifted in their theatrical expression - as blatant defiance into the face of a world
hungry for love and understanding.
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From the Chapel

Pentecost and the Institutional Church
Bv

ANDREW

ScHuLzE

Executive Secretary, Lutheran
Human Relations Association of America
was for them the greatest day after their Lord had
ascended into heaven. He had told them, "You
shall receive power when the Holy Spirit has come upon
you," and then, "You shall be my witnesses ... to the
end of the earth." Expectantly they had waited and
waited, ten long days. Each day they had assembled
and nothing happened. But on the tenth day they,
His chosen disciples, were "all together in one place,
and suddenly a sound came from heaven like the rush
of a mighty wind, and it filled all the house where
they were sitting. And there appeared to them tongues
as of fire, distributed and resting on each one of them."
Yes, this was the day for which they had waited.
Now it happened: "They were all filled with the Holy
Spirit and began to speak in other tongues, as the Spirit
gave them utterance"; they were heard speaking "the
mighty works of God" to those who had come together
- a veritable league of nations - Parthians, Medes,
Elamites, and residents of Mesopotamia and - and yes, people from all over the wide expanse of the Roman
Empire, people of as many cultures as the many lands
they represented.
This was the great birthday of the Church when, in
response to St. Peter's call to "repent and be baptized
in the name of Jesus Christ for the forgiveness of sins,"
"about three thousand souls" were baptized and thus
added to the Church. This was "the day of Pentecost,
the coming of the Holy Ghost."
By "the institutional church" we mean the church
as you will see and know it at the occasion of the Feast
of Pentecost in 1963. There are denominations whose
number is legion who, despite the rumblings of an
ecumenical earthquake, are still fearfully going their
separate theological and ecclesiological ways while the
nineteen hundred million colored peoples to whom the
Church is trying to address itself stand there utterly
confused. They cannot hear our witness to the reunion
of God and man in the unity of the body of Jesus Christ
because our stubborn divisions seem to them to belie
all that we say and claim to believe.
The institutional church is St. Paul Lutheran in the
heart of town whose members come back each Sunday
morning from the "safety" of the suburbs to which they
have fled, many of them openly admitting that they forsook the church's community because they did not
want to be neighbors to people who are not "their
kind." But on Sunday morning they come back, the
third and fourth generation of those sturdy pioneer
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fathers who built the sanctuary of God. They come
to worship God and to pay tribute to the dignity of the
past, the only symbol of which that is visible to the
eye of the uninitiated is the walls of stone and mortar
standing there in all their deadness, an all too evident
reminder of one Ichabod Crane and the story that once
fascinated us in childhood. Yes, this edifice, cold and
dead, standing there in the midst of a teeming humanity
desperately in need of all that makes the Church of
Jesus Christ the Church, this church and its members
are the institutional church.
The Methodist Church of the Friendly Smile, whose
suburban environment with its junior executive citizens
is a symbol of success, is also the institutional church.
It is so successful that anyone who is or wants to be
anybody will want to follow the Sunday morning parade, to join the crowd and the church.
The institutional church is the hierarchy, the church
executive, the parish pastor who want the kingdom of
God to come at the place of their activity, and the criteria for the coming of the kingdom are quite visible,
discernible in the statistics of numbers and dollars.
Is this a case in point? "I am sure that it is true of
The Lutheran Church-Missouri Synod that less than
one per cent of the new missions established since the
second World War are in the inner city ... The question is not one of defining types of geographical areas.
The question is whether the church is ready to place
manpower and resources in relation to population and
human need, or whether it will continue to utilize its
resources in those areas that promise the greatest financial and organizational return. The crying need of
the inner city challenges the Missouri Synod to be primarily committed to people, rather than to fiscal solvency or organizational self-aggrandizement." (The Rev.
Richard J. Neuhaus, of Brooklyn, N.Y., in March l,
1963, issue of The Lutheran Layman.)
The institutional church is the kindly church elder
who, for the sake of "the peace of God" and the glory
of His Name, will counsel caution and moderation
when people not of "their kind" want to "take over
the community" and even join the church. Because
of his moderation he considers it most immoderate on
the part of people of a different racial or ethnic background to move into the white community and upon
the basis of the argument of its constitutionality to
"cause property values to decline."
They too are the institutional church who would
THE CRESSET

promise hungry and suffering people, in need of bread
and the acceptance that makes the earning of bread
possible, heaven "there and then" and omit the "here
and now" of God's goodness; who chant the ever-recurring refrain, "The one duty of the church is to 'preach
the gospel,' to 'save souls."'
The institutional church is the doctrinal purists who
can find all kinds of Biblical documentation that will
keep them safely out of the arena of life where they may
be challenged to identify themselves with people who
are struggling for their lives in a society that rejects
them because of the way God chose to make them; defenders of doctrinal formulations who, when the challenge to love comes, join the ranks of the priest and
the Levite passing by on the other side.
But they too are the institutional church who,
baptized into Christ and nourished in their new life
of faith by His Word and Sacrament, seeing the great
shame that has come upon the church, fall upon their
knees to implore God to intervene and to save His
church from an untoward generation as they join in
the refrain of the seer of old: "How long, 0 Lord,
how long?"
Will it take another Pentecost to bring about a
radical change so that the church will be the church?

Is the Spirit of our Lord Jesus Christ soon to swoop
down upon us fearful ones while Parthians and Medes,
and Elamites, that is, the adherents to Judaism, as well
as the people of darker hue in Asia, Africa, and the
Americas look on? Will the Spirit of God come once
again as He came that first Christian Pentecost so that
the followers of Jesus Christ, as a witness to Him, will
once again speak in unknown or other tongues, heal
the sick and raise the dead? There are those within the
institutional church of a number of denominational
loyalties, including some Lutherans, who believe that
type of Pentecost is already dawning. But even if the
Spirit of God does not demonstrate His power among
men in such a Pentecostal manner, is the church, now
obviously bogged down in its own institutional helplessness, without hope? In other words, shall the gates of
hell prevail against the church?
All who by the enabling of the Spirit of God still
believe that the God and Father of our Lord Jesus
Christ is God must turn from such hopelessness to declare: "The Lord, He is God." He is the God of history. The reins are in His hands. Divine Providence
still rules. He will yet accomplish His purpose expressed in the creation of man. Man will yet praise
Him in the midst of the congregation. And man will
do it through the Spirit of God.

On Second Thought
------------------------------- B Y

WHEN Solomon dedicated the temple he had built,
he spoke out of a deep understanding of the majesty of his God. It was an understanding born in the
experience of his people, an understanding of the steadfast love of a convenanting God. For Solomon built a
temple as a place of sacrifice, and when he dedicated it
he did not once mention sacrifice. He built a temple
for the ministry of the Levites, custodians of the Law,
and he scarcely mentioned Law. "When Thy people
pray toward this place," he said, "hear Thou in heaven
Thy dwelling place; and when Thou hearest, forgive."
Neither sacrifice nor law are ways of coming to God.
We may stand before Him only in repentance, simply
and totally declaring ourselves in the agony of our failing creaturehood. And then we are received by God
because He is our God of steadfast love; He does not
reject any who come to Him for mercy.

Isaiah condemned his people because of their idola-
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try; and it is idolatry to believe that we are accepted
because of our faith, or because of our worship, or
because of the truth we possess. We are not received
because we bring our sacrifices, or because we pray,
or because we are good; but only because He is God.
In their idolatry the nation of Israel was destroyed.
When they were defeated and exiled and left without
hope; when their temple was destroyed and their pride
effaced; when they had nothing left which they could
lay before their God and say: "Because of this, receive
us," then Isaiah spoke to them the needed words of
comfort.
But he did not speak to them of their obligations, or
their duties, or their contributions and their budgets. He
did not talk to them about their church attendance or
their liturgies or their dogmas. He told them about
their God. Read again the words of Isaiah, in chapters
forty to sixty-six.
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A Welder's Torch
------------------------8 y

A D A LBERT

RA P H A EL

K R ET Z M A N N

ossiBILITIES for new sculpture which are evolving
Pout
of the means which we now possess for the hand-

most dramatically to such things as the expression of
suffering and torment.

ling of metals are almost limitless. Formerly much of
the drama which is in metal was lost because of the
rather rigid requirements of casting. Now, however,
the welder's torch, building up around the skeleton of
structural steel or wire, is offering new chances for
movement and beauty which are completely without
precedent.
The early work of Henry Moore shows the strength
which is a part of all great metal art. Now some of the
artists are moving over into a much more delicate expression through almost miniature work. This is all
to the good because it moves the objects, particularly
those of a devotional nature, closer to the home where
it can be viewed most intimately.
The "Descent from the Cross," done by Erich Sinz in
1962 for the Municipal Art Collection of Augsburg, is
a good case in point. He is a well qualified and competent craftsman who has a tremendous feeling for exaggeration with proper restraint. As he works one can
feel the image which he had at the beginning emerging
into full strength. The way in which the form is built
up, almost drop by drop, gives you the unmistakable
sensation of a flame at work and, therefore, lends itself

There is a certain beautiful rhythm which binds all
the figures together in one complete composition. The
strength and vigor which are thus expressed could hardly be imagined in any other medium. Against the
roughness of the characterful wood backing this work
shows up better than ever.
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The cult of the ugly ought to be avoided at all costs
because it is, in a way, a denial of the godly intent
brought to focus in the redemption of Jesus Christ. The
fact that the "ugly" still persists in the world about us
makes some portrayal not only necessary but salutary.
Leading people away from the ugly is not leading them
into mere prettiness or sentimentality. It is leading
them primarily to self-analysis and understanding as
well as new appreciation for strength and vigor as
the message comes through to us in strange and new
forms.
No one who has seen Erich Sinz and his work can
ever think of Good Friday again under the sentimental
blandness of some of the cheap lithographs which have
disgraced our churches and classrooms for too rnany
years.
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The Music Room

Are Musicians Temperamental?

ARE all musicians temperamental?

Is it natural for
them to be inordinately and annoyingly highstrung? Must they be subject at all times to impulsive
changes of mood?
When I was a boy, I was often warned against becoming a mus1c1an. Why? There were two reasons.
In the first place, musicians - so I heard - have a
tendency to become drunkards. This, of course, was
and still is out-and-out balderdash. In the second
place, it was dinned into my ears by some of my wellwishing friends and acquaintances that no practitioner
of the tonal art can avoid becoming temperamental.
In those days I did not know the meaning of the
word "temperamental." Naturally, I took for granted
that being temperamental meant being either a bit
touched or a kind of monster.
Today the adjective "temperamental" seems to be
bandied about as profusely and as loosely as it was
when I was knee-high to a grasshopper. Maybe it is
used even more extensively. At any rate, I still hear
it on hundreds of occasions. But for many more years
than I care to remember it has given me a violent pain
in the neck.
At the moment I am in the mood to pick up a
sledgehammer and hurl it at those who are in the habit
of applying the word "temperamental" to all musicians.
I hasten to add, however, that this is by no means a
manifestation of temperament on my part. No, it is
nothing more and nothing less than an impulse to rebel
- an impulse based on the application of what, in my
opinion, is irrefutable logic.
I have met and interviewed many of the great musicians - male and female - of recent times. Was or is - every mother's son among them temperamental?
Was - or is - every mother's daughter among them
temperamental? Decidely not.
Once upon a time I talked with a famous coloratura
soprano who was rude to the point of exasperation.
Was this temperament on her part? I do not think so.
Maybe I bored her. Maybe she was tired. Maybe she
considered me a whippersnapper altogether unworthy
of courteous treatment. Maybe she had a bellyache.
I do not know. Nor do I care. But must I conclude
from this one instance that the renowned prima donna
was temperamental? To my thinking, such a conclusion would not hold water.
On one occasion I tried to interview an exceptionally
able violinist who promptly gave me my comeuppance
by refusing to see me. Was he temperamental? Yes.
Not because he was a musician, but because he was illmannered. Innate and carefully cultivated asininity
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BOOKS OF THE MONTH
RELIGION
LUTHER'S WORKS, Volume 13,
Selected Psalms

(Concordia and Muhlenberg)
LUTHER'S WORKS, Volume 21, The
Sermon on the Mount, and The Magnificat

(Concordia and Muhlenberg)
A great theologian once said to a group
uf us: "Of course, Luther improved on the
Psalms." This was taken as being natural
and even the most conservative didn't wince
at what ·t his did to the common intclpretation of "Verbal Inspira:tion." Luther did
improve on the Psalms because God has
given us fuller knowledge of Himself in
Jesus Christ, and if Luther ever did anything, he did "treib Christum." Too much
is made nowadays of what the people of the
Old Testament and specifically its authors
meant and understood by what they wrote,
as if this gives us a better knowledge of
the content and a fuller understanding of
the will of God. We, like the Jews to
whom St. ·Paul refers, can also read the
Scriptures with "the veil" covering it, so
that we do not see the <glory of God in
the face of Jesus Christ. Luther was not
guilty of this error ever, and can be our
teacher to this day, even though we have
acquired more tools of scholarship.
Moreover, Luther is practically pertinent.
While h e is always determined to discover
what ·the words say, he is the first to insist that we have not yet uncovered the
meaning of God until we know what God
says to us through these words.
Either
God is always personal and the Scriptures
are God's pecsonal address to us or, make
whatever claim we will for the Bible, we
miss the one great point of God. God
speaks to us in the Psalms, us as we are
in our time and place with all of our
special problems and special heartaches.
God judges us through the Psalms and
God comforts us through the Psalms. But
God also gives voice to our innermost yearnings and our deepest needs in the Psalms.
Through them we can address God in the
manner in which God would be addressed
by us. Luther believed this with all his
heart and the ·f aith b y which he knew God
in the Psalms and with which he responded
to God through the Psalms and evaluated
himself and his day and his time by means
of the Psalms is evident again in his exposition of the Psalms. We need more of that
today.
Luther was always a theologian of the
Cross and not a theologian of glory. This
is evident in his exposition of the Magnificat and the Sermon on the Mount. Only
as God first empties us is He able to fill
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us and only as God makes us poor is He
able to make us rich .a nd only as He brings
us down .from our hi•g h places, down even
to dragging us through hell, is He able even
to see us and raise us up to heaven. This
is the meaning of "grace": essentiaHy that
God is truly God, and therefore to God
alone all glory. This is what it means
" to magnify" God because we no longer
rejoice in ourselves, but in God, our Savior.
It is the simple faith that lets God be
God as He is in Jesus Christ. It is a
present, a here and now, having all the
treasures of God while appearing like
Christ Himself, the poorest of the poor, the
most menial of all servants. Thus we are
what we are as hidden in Christ before
God, but as hidden only in the eyes of
men . This is the meaning of the Christian
life in the world and our motive for doing
all that needs to be done though it has no
appearance of having anything to do with
Christ.

no longer met that vacuum. " In a period
of sudden illumination, he blurts out,
"Aren't all these notes the senseless writhings of a man who can't accept the fact
that there is nothing we can do with suffering except to suffer it?"

Ou r theology, exegetical, practical, and
sys tematic, has suffered for having lost
whatever it has lost of the spirit of Luther.

For the third time the famous husband
and wife combination has produced a compact, informative, and easy-to-read book on
Communism. As joint authors the Overstreets previously shared their abilities and
experiences in producing What We Must
Know About Communism, a basic introduction to an understanding of the Communist movement from its origin to the
present time, and The War Called Peace,
an analysis of Soviet aims and methods
under the leadership of Khrushchev.
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A GRIEF OBSERVED

By N . W. Clerk (Seabury, $2.00)
One of the most written about and least
understood subjects is death. Man fears
it and welcomes it, runs from it and jumps
to it. In the face of death man feels grief,
which stems from the loss of someone who
is a p art of one's existence. So intimate,
so dominating is this feeling that the author
of A Grief Observed, a well-known British
writer, has used a pseudonym in order that
he might expose his inner wrestlings at
the death of his wife.
The paragra phs were jotted down by the
author and are an image of his feelings
a t the time th at they were written. Clerk's
first concern when his wife died was that
he had b e-e n robbed of something dear to
him. Not only does he doubt, he rebels
" M eanwhile, where is God? Why is
H e so present a commander in our time of
prosperity and so ve ry absent a help in
time of trouble.?" A part that was his
was snatched from his child-like hands, and,
like a child, h e cried. Then his thoughts
turned to his departed spouse. It's easy
to sit in church and say, "When one dies,
he goes to Heaven" ; but it's not quite so
easy when that one who sat next to you is
suddenly gone. You search . . . you ask,
"Did what I said with the lips originate
in the heart?"
In lonely desperation,
Clerk, like many men of his time, is driven
to God; in Him, his mind no longer "met
that locked door ; turned to H. (his wife), it

A Grief Observed is not sentimentally
Christian, nor is it unchristian. It does
not show one how to overcome his own
suffering, nor how to avoid it. It shows
a man contorted by the pain of being alone
and how this man grew out of himself. It
is simply a grief observed, no more .
no less.
RALPH E. LONG

GENERAL
THE IRON CURTAIN, WHERE
FREEDOM'S OFFENSIVE BEGINS

By Harry and Bonaro Overstreet (W. W.
Norton, $4.50)

In their latest volume the Overstreets
focus attention on the concrete barricade
with electrified barbed wire known as the
Iron Curtain, which belies the Communist
pre.tension to freedom and the good -life.
If free minds seriously ask the question why
the Curtain exists, the inexplicable ambiguities and shifts in Kremlin policies become
comprehensible. With this clue to understanding, the authors proceed to study the
Communist design in its entirety and profess to find strategies by which the free
world can seize the initiative in the cold
war.
Neither right wing alarmists who depict
the Russian rulers as monstrous .fiends nor
liberals who minimize the Communist threat
can use this book to give credence to their
viewpoint. Destalinization has brought an
end to the terror of the secret police. As
nearly as can be determined by outside observers, political prisoners are no longer
"liquidated" or banished to slave labor
camps in Siberia. Khrushchev is not a
facsimile of his predecessor. The old Bolshtwiks have been relegated to an inferior
pos1t1on. Artists, poets, and other intellectuals have pressed for the right of self-expression without rigidly conforming to the
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party ideology. Since the demise of Stalin
there has been a general relaxation on the
part of the populace.
Undeniably vast changes have occurred
in the post-Stalin era. But it would be
optimistic naivete to exag-g erate their significance, as though they were a sure sign
of eventual rapprochement with the West.
Only wishful thinking can cause anyone to
rejoice prematurely over the protestations
of pacific intent emanating from Moscow.
Khrushchev and his colleagues have not
abandoned their dream of world conquest
and Communist domination.
Only they
are realists enough to recognize their own
internal weaknesses and the folly of embarking on any aggressive enterprise that
might end in total ruination for Communists and capitalists alike.
As a substitution for the "new creature
in Christ" which is a miracle of God's
grace, atheistic Communists profess to anticipate the emergence of the "new man"
as a product of their collectivized pressures
and Marxist-Leninist training. If Khrushchev were to succeed in his Twenty Year
Plan he would presumably establish totalitarianism on a permanent basis, not by coercion, but as the fulfillment of the popular
will. Has Khrushchev's gamble in debunking the idolatry of Stalin and exposing
his crimes paid off? There can be no
doubt that if "democratic elections" were
held in the Soviet Union today, Khrushchev
would win by a landslide. Yet the machinery for reasserting control by terror has
not been demolished. There has been no
change in dogma.
The concessions that
have been made to the urge for freedom
in Russia hang precariously on a delicate
balance. As the Overstreets view it "the
fateful race is between the production of
the 'new man' and catastrophe for the
Party's leadership."
Theoretically no conflicts of interest can
arise among Communist countries. Their
fraternal collaboration should be guaranteed
by their common dedication to "proletarian
internationalism." Events since World War
II have dispelled ·this illusion. The solidarity of the Communist bloc was weakened
by Tito's stubborn resistance to Moscow's
domination. The abrupt downgrading of
Stalin gave encouragement to revisionist
elements. Togliatti, head of the Italian
Party, thrust forward the concept of polycentrism to replace that of monolithic unity.
Under Gomulka Poland achieved a new
measure of autonomy. Early in 1962 diplomatic relations were severed between the
Soviet Union a nd Albania. What is highly
significant is that, except in the case of
Hungary, the Moscow "high command"
has desisted from resorting to brute force
to compel dissenters to conform. The conclusion appears substantiated that "a resurgent nationalism has . . . effected basic
changes in the pattern of bloc relations."
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The chapter on "the dimensions of conflict" traces historically the divergent brands
of Communism as they have been shaped
by the "contrasted strategies of Lenin and
Mao which lie back of the contrasted revolutionary experiences of the Soviet and
Chinese Parties." The Sino-Soviet rivalry
has induced some conjectures about a potential split within the Communist camp
which would be advantageous to the Western world. The Overstreets restrain our
enthusiasm for such a clash with the grim
reminder that tho Communists have committed innumerable crimes and vicious murders to sustain their ideological claims. Beware of goading these Communist giants
into a life-and-death battle for supremacy!
"It would be a sorry anticlimax to the
long adventure of civilization to have mankind perish, not in defense of freedom
or human dignity or any other moral value,
but in an all-Communist struggle for the
ultimate right to interpret and implement
the ambiguous doctrine" ( p. 196).
Even a cautious appraisal of the current
situation yields the hope that "the further
world Communism moves away from monolithic unity the more room there will be
within it for a normal growth of human
cultural diversity; and this could lead,
in time, to a movement away from Communism itself."
Finally, the writers see the Iron Curtain
as a weakness to be exploited by shrewdly
devised propaganda from the West. "Three
sets of precisely framed questions about the
Iron Curtain" should be formulated and
constantly projected: 1) About ·t he curtain's coercive functions why has the
flow of refugees always been away from
the Communist regimes?
2) About the
special position conferred by the Iron Curtain - "Why do they need the privilege of
watching what goes on in the free world
while they themselves remain unwatched?"
and 3) About Communism's double standard with respect to human rights and civil
liberties - "How can they explain the inconsistency between their verbal identification with the aspirations of the newly
evolving nations and their denial of human
rights and legal safeguards in the countries
where they have seized control?"
RALPH

L.
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FINANCING AMERICAN ENTERPRISE:
THE STORY OF COMMERCIAL BANKING
By Paul B. Trescott (Harper, $4.50)
The commercial bankers of the United
States have decided that 1963 is ·their centennial year. The logic of choosing 1863,
the year in which the National Banking Act
was passed, as the birthday is open to
question. But since no other year has much
more to recommend it and since every industry needs an occasional year for celebrating-our-accomplishments-and-pointing-brave-

ly-toward-the-future the lOOth anniversary
might as well be this year.
If -the entire commemoration were to re•
suit in nothing more than this history commissioned by the American Bankers Association it would be well worth the hoopla.
Paul Trescott, an economist and historian,
has not only written a scholarly, non-technical, and eminently readable history of
American banking. He has also succeeded
in the much more difficult task of weaving
his account firmly into the larger pattern.
The result is an excellent economic history
of the United States, though told, as all
good histories perhaps must be, from a particular vantage point.
There is much food .for thought in this
deceptively short volume (278 pages plus
appendices, notes, and indices). The questions raised are surprisingly relevant to the
problems of our own time. And Professor
Trescott's analysis of the process of economic growth is several cuts above the
vague generalizations that are customarily
passed off today as "the economics of development."
Here is a book that can be read with
profit and pleasure by economists, historians, or just that delightful individual known
as the curious reader.
PAUL HEYNE

THE AMAZING MISSISSIPPI
By WiUard Price (John Day, $5.50)
To know people better, it is best ·to live
with them for awhile. It is the same with
the magnificent creations of nature. For
five months, Mr. Price prowled along the
Mississippi River collecting data and from
this constructed on amazing story.
His
forty-eight photographs enable the reader
to see much more than could be conveyed
by the printed page.
As he painfully traces the 2500 miles of
the "Father of Waters" - "America's backbone from which proliferating spinal nerves
pass the sense organs, muscles and glands"
- from little Lake Itasca in remote nor·thern Minnesota to the vast expanding delta
in the Gulf of Mexico, there emerges a
theme that reveals the miracle of this noble
highway of nature serving as a sponge for
thirty-one states, parts of Canada, and with
tributaries having 15,700 miles of navigable
waters.
Here is a book tha·t makes fascinating
reading.
The author looks into many
fascinating side shows from shanty boats
to show boats, from devastating f.loods to
the lazy tranquillity of still fishing, from the
raw splendor of native hardships to the
once millionaire city of Natchez, Misissippi,
and from the golden age of the luxurious
floating palaces of amusement and gambling
to the modern anxiety and impatience of
river commerce.

R. E.
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FICTION
THE BIBLE SALESMAN

By Alma Stone (Doubleday, $3.95)
The man studied him a moment.
"How come you believe so much, boy?"
''It's a hard thing to tell you," said
Leroy. His wish took in the wide
world and the little office was too airless and too cramped to contain it. He
wished everybody to be as happy as
they could, and no trouble or meanness anywhere. It was his aim to help
·things toward this end; he believed he
could reach it.
. . . "Do you have to be a simpleton or
a sissy boy to believe· the way I does?"
he asked. "D.o you have to have your
head examined to hope everything
gonna turn out all right?"
Alma Stone won an 0. Henry Prize
Stories Award in 1959 for the short story,
"The Bible Salesman." She has expanded
this story into a full-length book. It would
seem that Miss Stone thinks poople are
important, especially when they bump into
each other. The world of the Bible salesman was not very large - upper ·B roadway
and Riverside Drive in New York - but
the inhabitants of this particular world
are warm and cold, sensible and strange,
sensitive and callous, generous and grasping, seeking and finding, living and dying.
Leroy, the young, determined boy, starts
out with high ambition and dedication, a
clean shirt, two pairs of socks, and a pair
of shorts, and from his grandma, the "goodby rules":
Stand up straight always. Think nice
about folks, but don't be no sap. If
you get in trouble, hold on tight and
keep your real face hid. Lean against
something handy even if it ain't nothing but the wind. But stay on them
feet if it kills you. Think this:
I
come a long way over a dirt road,
now I due for some cement.
With complete confidence in his counselor and provider, God, Leroy did not pack
the musical bowls (his only saleable talent),
and refused the cornbread offered by
Grandmama. His confidence was indeed
well-placed. God spoke to him before he
had reac~ed the end of the lane:
Go back and get the cornbread. Also
the musical bowls. . . . Do like your
'g randma says, use your head. I don't
want no more dumbbells representing
me. I got plenty already.
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And so God talks to him now and then
along ·the way, sticking close by until Leroy
reaches New York. Then He disappears
into the confusion of the city. He seems
to think that Ler.oy will get the message
just as well from his neighbors. Among
these are the old women who have formed
a league to feed hungry dogs and cats of
the city (and a wounded eagle); John, the
teacher, and his wife, Anne, living in a
"sunny, large, and comfortably dirty" apartment, loving each other and all others;
Mr. Diamond, owner of the apartment
house, who measured the sweetness of his
life by the number and intensity of complaints he received from his tenants.
These are real people, and s.o nothing is
really resolved. They go on living and
resolving. The book has no overwhelming
final scene. Leroy does not make a very
big dent in the world. And when you have
read the last page, you put the book down
and you are still in your own neighborhood.
But something strange has been going on
- something about concern and love and
giving yourself, even if it's only your smile.
Al'.NE SPRINGSTEEN

CAT'S CRADLE

By Kurt Vonnegut, Jr. (Holt, Rinehart
and Winston, $3.95)
While collecting material for a book to
be entitled "The Day the World Ended,''
an account of what happened on August 6,
1945 when the Bomb dropped, an author
named John becomes involved with members of the Hoenikker family. Felix Hoenikker was one of the fathers of the atomic
bomb and a scientific genius. He was also
a man unaware of anyone else, including
members of his own family, and his children
are still suffering from their association
with their father. His legacy is a material
called ice-nine, a substance which can
destroy the world, and each of his three
children has a small sliver.
Through his association with the Hoenikkers, John becomes enmeshed with the affairs of San Lorenzo, a dictatorship on a
small, uninviting island in the Caribbean.
On this island a new religion, called
Bokonism after its founder, has been founded.
Here also ice-nine is inadvertently
tested.
Mr. Vonnegut has a great deal to say on
a number of important subjects and he
says them well and entertainingly. It is unfortunate that he used his invented Bokonism as a framework for the expression of
his philosophy, because it proves to be a
cumbersome device for this purpose.

WHERE'S ANNIE?

By Eileen
$5.95)

Bassing

(Random

House,

An unwholesome group of American expatriates live in a remote Mexican village
where the dollar goes farther and where
they can continue in their efforts to resign
from society. Most are poets, painters, or
musicians, but only one has ever been successful or serious about his work. Again
with one exception, all are failures as human beings, and they find life bearable
only through the excessive use of alcohol
or dope.
The exception is not the Annie of the
title, who is a minor character appearing
briefly in the first chapter, but Victoria,
a novelist who has been successful but has
lost her touch. Against her will, and rather
out of character, Victoria becomes involved
with the problems of her fellow expatriates.
Among the young Ame-rican residents are
Abel, a Negro photographer who is dying of
a brain tumor, Harry, a musician whose millionaire father has disowned him, Charles,
who has never done anything constructive
in his life, and Ned, an artist and a sadist
whose pictures sell.
Although the artist has furnished ample
detail on the habits of beatniks, most of it is
extraneous, and the characters never come
alive. Even if the reader knew ·the characters be•tter, it is doubtful he would receive
them any more sympathetically.
A CROWN OF WILD MYRTLE

By H. E. Bates (Farrar, Straus, $3.95)
On an old Greek ship plying the Ionian
Sea, Jack Marsden, a young Englishman on
vacation, meets Ruth Forbes, an American
girl who is travelling with an older woman,
Mrs. Keller. It is apparent a strange re-lationship exists between the women and
that Ruth is under the domination of Mrs.
Keller. Marsden leaves the ship at a small,
stark Greek island where he is later joined
by Ruth. Slowly, the mystery of the conflict between the women is revealed.
The barren Greek island furnishes an
ideal backdrop for this novel of suspense
and mood.
Action is -limited until the
climax when Mrs. Keller arrives to set off
a series of events of almost tragic conse·quence.
H. E. Bates is a master of the novella and
his plots, like his descriptions, are spare
but perfect. All of his short novels are a
delight to read.
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task of a university, any university, is to hand
over to the coming generations of scholars and
students the basic knowledge of the past. Even a quick
look at the typical university curriculum bears out the
truth of this assertion. Courses in philosophy and political theory reach from Plato and Aristotle to Marx,
Freud, Whitehead, and Russell. Hardly any English
course of study is considered to be respectable without
a fair number of assignments to the study of Shakespeare
and Chaucer. History and anthropology courses tend
to go beyond the memory of man, into eras gathered up
with the general phrase of "pre-history and the origin
of man."
Certainly the so-called Christian university builds
largely on the past. The courses in religion, also and
usually, go back to Genesis, the origins of man and the
universe. Much work and time are devoted to the
lives and times of God's chosen people, the Old Testament Israel. Historically speaking, Christ is not exactly
a contemporary of ours. He lived two thousand years
ago in a vastly different Mediterranean world.
The sciences, considered to be the most contemporary
and up-to-date of the current university disciplines,
do not work without knowledge from the past. Modernday scientists of any variety owe a great debt to Copernicus, Kepler, Galileo, Euclid, Newton, Pythagoras, Darwin, and company. Science enjoyed a great past, a
great heritage, before the new days of relativity, the
freshness of nuclear physics, and the new approaches
to the life sciences.
It is hardly to be denied that the modern university
is a great "status quo" institution, built on the proud
and respectable knowledge that has matured over the
centuries and the decades. The modern university for
all its modernity looks back a great deal. It not only
contemplates the past; it often defends the past. It very
often lauds and magnifies anything or any idea that is
more than two hundred years old with the words noble,
true, beautiful, honest and lasting.
There is absolutely nothing wrong with this if you
have worked out some decent and respectable definitions and criteria for the noble, the beautiful, the true,
the lasting, and the honest. This is fine and dandy as
long as the departments do not become the keepers of
the keys for vested interests to close the doors to some
valid new ideas and approaches. One will admire the
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thought of the past as long as it is relevant to the present and the future. To study the past just to study
the past seems to me to be an utter waste of time.
Another task of the university, and also that of a
Christian university, is to discover new knowledge and
to create new ways of thinking that can be accommodated to new and changing circumstances. Part of this
task is to re-work old knowledge into new images, ideas,
and vocabularies. Take, for example, much of the
static this columnist receives with respect to the welfare state. People take stands on free enterprise and
Adam Smith in a day that violates much of the meaning
of Smith and free enterprise. In the first place, Adam
Smith was not anti-welfare state. To this point, here
are some quotations from William Ebenstein, Great
Political Thinkers: "Smith argued that the state has
also the duty to erect and maintain public works and
public institutions which would be beneficial to society
a t large" ; "Smith also recognized the duty of the state
to protect every member of society against the injustice or oppression of every other member of it"; " . . .
the first duty of the state is to preserve the liberty of
the people against foreign aggression and enslavement";
" ... if the supply of bread were dominated by a monopoly, the state should be entitled, Smith held, to regulate
the price of bread in order to protect the people against
unfair exploitation."
There is another side to Smith. There is enough in
the exigencies of present social and economic circumstances to force a re-reading of Adam Smith and free
enterprise in 1963.
It would seem to me that people at a Christian umversity must read the Christian Scriptures in the context of new trends: science, logical positivism, existentialism, Freudianism, Marxianism, elitism, orbital flight,
new authorities and new sanctions. Science is re-arranging our universe, the heavens and the earth. With
that, science is re-arranging our images of the world,
our words, our concepts, and our metaphors. Teachers
at a Christian university must take judicial notice of
these changes and must quit relying on the precedents
of the Mediterranean world two thousand years old
and the concepts of 1483, 1492, and even 1933.
Time may be running out on the Christian university, or even the visible Christian Church. We can·
not preside at another Dark Ages.
THE
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The Wasteland Redefined
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ARMAND GRANT, vice-president in charge of daytime
programs for ABC, came to our city recently to
challenge the opinions often expressed in print by the
the television and radio editor of a local newspaper.
I have read a resume of the interview. It must have
been a spirited hassle. The gentleman from New York
charged that professional TV and radio critics just
aren't "with it." He contends that their thinking hasn't
changed since the days when Ma Perkins, Helen Trent,
and Our Gal Sunday ruled the air waves. The term
"soap opera," said Mr. Grant, belongs to an era in
broadcasting which is dead and buried. Today, when
writing about such programs as Doct01s (NBC), As the
World Turns (CBS), and General Hospital (ABC),
one must use the expression "daytime dramatic serial,"
never the obnoxious term "soaper."
Mr. Grant did not deny that there is a goodly
amount of repetition on daytime TV "programwise."
(Ugh! When will there be an end to the current mania
for ending everything imaginable with "wise"?) But,
said our vice-president in charge of, etc., critics do not
admit that there is a good program balance on all three
networks and that "Mr. and Mrs. Average Viewer have
few complaints." This reviewer - average or otherwise - begs to differ. I share the conclusion reached
by our local columnist: that many of the daytime programs are dull, corny, completely unrealistic, and a
waste of time. Now that I've stuck my neck way out,
I may just as well add that the same criticism applies
to many of the nighttime programs. I shall exercise
superhuman restraint and not comment on TV commercials - either "daywise" or "nightwise."
Lest I be accused of being a sour-visaged curmudgeon,
let me say that I en joy many hours of rewarding TV
viewing. This week, for example, all household chores
must wait while I visit The Netherlands via The Today
Show. TV excels all other media in enabling us to
see and hear events and sounds as they happen at home
or in far corners of the globe. True, what we see and
hear can be depressing. Can any intelligent, truly
democratic citizen fail to be appalled by the continuing
conflict between races in our Southern states? Fine
documentaries, excellent musical programs, outstanding
presentations of comedy and drama, and comprehensive
newscasts are available if we choose to tune them in.
Obviously, there should be more substantial fare - and
there will be when we demand it instead of merely
griping about the situation while we apathetically accept anything and everything that is foisted upon us.
By way of the silver screen I have seen monsters rise
from the depths of the sea; our earth invaded by
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plagues of ants, locusts, and other forms of insect life;
mankind endangered by strange creatures from outer
space or imperiled by the inventions of scientists mad or otherwise. In The Birds (Universal) Alfred
Hitchcock poses a new potential horror as he advances
the premise that our feathered friends of the air may
at some time turn on us and literally claw and peck us
to death. In making this picture, which is based on
a novella by Daphne du Maurier, the famous director
has created a gruesome terror film. There is no real
plot, and the action comes to an abrupt halt without
any explanation as to how or why it all happened.
The photography is extraordinarily fine, the sound
track is both deafening and nerve-racking, and the
trained birds perform with amazing skill. This is not
for children. In fact, I'm not sure that it's for anyone
but - the birds.
The second of the new Cinerama productions is a
distinct disappointment. How the West was Won
(M-G-M, John Ford, George Marshall, Henry Hathaway) has little else to recommend it but the magnificent
technicolor photography. A huge supporting cast,
thirteen stars, ten lesser luminaries, countless animals,
an enormous amount of equipment, and three famous
directors are engaged in this gigantic enterprise. Unfortunately, the plot is not only trite but a bit silly;
and the acting never rises above the mediocre.
The late Eugene O'Neill, one of the greatest playwrights of this century, described his play Long Day's
journey into Night as "a play of old sorrow, written
in blood and tears." It is just that. No one can see
Long Day's journey into Night (20th Century-Fox,
Sidney Lumet) without being profoundly moved by
the author's relentless revelation of an unhappy, embittered life. This is stark drama superbly portrayed
by Katherine Hepburn, Ralph Richardson, Jason R obards, Jr., and Dean Stockwell. Mr. Lumet's sensitive
direction merits high praise. This is adult entertainment in the true sense of the word.
Freud (Universal International, John Huston) is
obviously a sincere attempt to explore a subject that"
is still highly controversial. Although Sigmund Freud
has been called the father of psychiatry, many scientists
in this field do not always agree with the conclusions
of the noted Viennese pathfinder. Freud has many excellent qualities. It, too, may be accurately classified
a5 adult entertainment.
The Lippizaner Stallions of Vienna are world-famous.
Unfortunately, Miracle of the White Stallions (Buena
Vista) has little to recommend it other than the superb
artistry of these magnificent horses.
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colleges and universities face the
T futureallinChristian
the realization that the principles and
ODAY

ideals which they offer to the rising generation are
perhaps more bitterly and desperately needed than at
any time in the past. Against the background of the
endless march of death across the world, Christian
schools are engaged not only in the direct service of the
nation and the world as they now are, but also in the
tremendous task of preparing for the day when, perhaps,
by the mercy of God, a tired world may look elsewhere
than to bombs and missiles and submarines for peace.
With their devotion to the truth, their faith in God
and the Cross, and their respect for the dignity and
value of the individual human soul, these Christian colleges and universities hope to make a positive contribution to the rebuilding of our broken world.
This enormous task will not, however, be accomplished with vague, meaningless slogans or with abstract
theorizing. Before our generation and the generations
that will come after us can rebuild the world, we must
face up to the hard and baffling task of remaking character. Increasingly and with single-minded emphasis
the concern of all education must be with the individual. This is the beginning and the end of any
educational approach which hopes to have meaning
and purpose in the world of tomorrow. Before we
can know the world, or space, or the atom, we must
know ourselves. This is one of the most important and
difficult tasks in life. Man, puzzled and bewildered by
so many things, has always been a puzzle and a mystery
to himself. Individually and collectively he swings
like an insane pendulum between the extremes of the
lowes t cruelty and the highest ideals. Since he does
not know who he is, he does not know what to do.
Now it is true that throughout the ages man has
made efforts to know himself and to measure himself.
The modern emphasis on psychiatry is one evidence of
his desperate effort to evaluate himself objectively.
Other standards of measurement have come out of the
accumulated experience of the race - all the way from
the cheap and superficial "clothes make the man" to
the somewhat more profound observation that " a man
can be measured by what he does with his solitude."
In our own day we have seen the tragedy which follows from measuring a man by the standard of success.
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For us this has usually meant the accumulation of
money or, more recently and far more tragically, the
acquisition of power. We have forgotten that power
used in arrogance and violence is always and forever a
sign of moral weakness and spiritual decay. The
violent man of power is a weak man and not strong.
He is haunted by the shadows of the inevitable doom
that comes to those who march to power - and to
death - on the broken lives of their fellowmen.
Power is not the measure of a man. Since the cornerstone of every educational system and every philosophy of life is the proper evaluation of man, we are
face to face with the task of rediscovering our true value.
I should like to suggest that the answer lies in the words
of St. Francis of Assisi, spoken more than seven hundred years ago, "What a man is in Thy sight, that he
is, and no more." This is one of the great sentences
which are like lighthouses in the journey of man between the eternities. Today, as seldom before in the
long story of man, it is our task to check our evaluation
of ourselves constantly and insistently against the standards of God - the ultimate, the real, and the true.
For this is the only evaluation of man which will be
adequate for the world of tomorrow. Only those qualities will be important which are important in the sight
of God. Only those values will last which are made
possible by the Cross. By its standards power, arrogance, pride, selfishness, success - all the blood-stained
mistakes of our dying world - become the cheap and
pitiful things they really are, and new values take their
place: faith, love, humility, honor, truth, justice, mercy.
These are the measure of a man in the sight of God.
They must, therefore, become our own standards before
it is too late.
"What a man is in Thy sight, that he is and no
more." Permit me now to change the last word - "and
no less." If God thought enough of man, lost in sin
and wandering in the gutters of life, to send His onlybegotten Son to the Cross, it will be impossible for us
ever to pour contempt on any individual human soul.
It will be impossible for us to accept the evil idea that
man is born to live and die for the State. It will be
impossible for us to measure any man and his value
by any other yardstick than the wood of the Cross.
Rather, we shall acquire a new respect for his dignity
and value, his possibilities however hidden, and his
eternal destiny. This is the measu re of man as we hope
to work it out on the campus of our university.
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